
Biblical Theology Examples 
(Appendix from Biblical Theology by Nick Roark & Robert Cline) 

 
When I (Nick) am learning something new, I often say, “Please show me; don’t just tell me.” Below, you’ll find a series 
of biblical theology examples, drawn from a variety of biblical genres. After briefly setting each passage in its context, 
I will show how biblical theology helps illuminate the passage in a Christ-centered way.  
 
We’ll consider, first, three Old Testament texts and, later, three New Testament texts to see how they might be read 
and understood through the lens of biblical theology.  
 
1. “BLESSED SHALL YOU BE IN THE CITY”(DEUT. 28:1–6)  
 
We’ve seen that a text without a context is a pretext to proof-text. In other words, if we interpret a text of Scripture 
apart from its context, we can make it say something it actually doesn’t say. Take, for example, the following verses 
from the end of Deuteronomy:  
 

And if you faithfully obey the voice of the LORD your God, being careful to do all his commandments that I 
command you today, the LORD your God will set you high above all the nations of the earth. And all these 
blessings shall come upon you and overtake you, if you obey the voice of the LORD your God. Blessed shall 
you be in the city, and blessed shall you be in the field. Blessed shall be the fruit of your womb and the fruit 
of your ground and the fruit of your cattle, the increase of your herds and the young of your flock. Blessed 
shall be your basket and your kneading bowl. Blessed shall you be when you come in, and blessed shall you 
be when you go out. (28:1–6)  

 
Prosperity-gospel teachers might twist the meaning of this passage into saying something like this: “God promises 
you blessings! The Lord promises that he will exalt you. He promises that blessings will overtake you. He promises 
that you will be blessed in your city and blessed in your work. He promises that your children will be blessed and your 
crops and your cattle and your herds will be blessed. All you have to do is faithfully obey the Lord and do all his 
commandments and you will be blessed in all these ways: socially, physically, and financially! You can have this 
blessed life now. Just obey the Lord. 
 
”It’s worth noting that this passage does clearly make an inseparable link between obedience and blessing. No 
obedience, no blessing. But as the story of Israel continues to unfold, it becomes obvious that they will not obey the 
Lord. Just read the rest of the book of Deuteronomy. Any preacher who sees a prosperity gospel in this passage has 
lost sight of both its context and the Bible’s storyline.  
 
How does biblical theology help us interpret this passage faithfully? Let’s begin by considering the covenantal context 
of this passage. In Deuteronomy 28, Moses charges the people of Israel to keep God’s word because of the covenant 
God made with them at Mount Sinai. He lays before them both the glorious blessings of obedience (28:1–14) and the 
horrible curses of disobedience (28:15–68).  
 
Notice how Moses spent considerably more time unpacking the curses than the blessings. This tells us that Moses 
himself wasn’t confident Israel would obey the Lord after Moses died, let alone after Joshua led them into the 
Promised Land. In fact, when Moses looked into the near future for Israel, he saw disobedience, idolatry, and 
exile—not faithfulness, blessings, and prosperity.  
 
Israel wasn’t obeying the Lord while Moses was alive. Why would this change after his death? The Lord even told 
Moses that Israel would soon break the covenant he made with them at Sinai through their disobedience and idolatry: 
“And the LORD said to Moses, ‘Behold, you are about to lie down with your fathers. Then this people will rise and 



whore after the foreign gods among them in the land that they are entering, and they will forsake me and break my 
covenant that I have made with them’” (Deut. 31:16; see also 31:24–29).  
 
The context of this passage clearly teaches us that the Israelites wouldn’t and couldn’t be obedient to God’s 
covenant.  
 
Nor can we. Like them, we’ve earned the curses of God, not his blessings. The law of God requires perfect 
obedience, but the intentions of both the Israelites’ hearts and our own are sinful and inclined toward evil (Gen. 6:5; 
8:21; Deut. 31:21). Our only hope for blessing is for someone else to obey perfectly where we all have fallen short, for 
someone else to bear the curses we deserve for our disobedience, for someone else to give us new hearts that obey 
and follow God’s commands.  
 
Moses understood that what God’s people desperately needed was a new covenant. And that’s precisely what 
Deuteronomy 29–30 is all about! Moses looked to the distant future in hope: “And the LORD your God will circumcise 
your heart and the heart of your offspring, so that you will love the LORD your God with all your heart and with all 
your soul, that you may live” (Deut. 30:6; see Jer. 31:33; 32:39–40; Ezek. 11:19; 36:26–27; Col. 2:11). In the future, 
God would establish a new covenant with his people.  
 
But wait—there’s even more good news. Someone would come, a prophet like Moses (Deut. 18:15, 18; Luke 7:16) 
who would perfectly obey God with all his heart, soul, mind, and strength; who would fulfill all the law (Matt. 5:17); 
who would secure the new covenant blessings for his people (Luke 22:20). His name is Jesus.  
 
But in order to bring his people these blessings, he had to bear their curses. Paul cites Deuteronomy 27:26 in his 
letter to the Galatians: “For all who rely on works of the law are under a curse; for it is written, ‘Cursed be everyone 
who does not abide by all things written in the Book of the Law, and do them’” (Gal. 3:10).  
 
And so, Paul says, Jesus Christ, the righteous one, was condemned in our place on the cross: “Christ redeemed us 
from the curse of the law by becoming a curse for us—for it is written, ‘Cursed is everyone who is hanged on a 
tree’—so that in Christ Jesus the blessing of Abraham might come to the Gentiles, so that we might receive the 
promised Spirit through faith” (Gal. 3:13–14).  
 
The prosperity gospel and other false messages make the Bible all about us, when in reality it’s all about Christ.  
 
2. “GOD SITS ON HIS HOLY THRONE” (PS. 47:8) 
 
In chapters 3 and 4, we saw the prominent theme of God’s kingship throughout Scripture. Take, for example, the 
following verse from the Psalms:  
 

God reigns over the nations;  
God sits on his holy throne. (47:8)  

 
Psalm 47 is a summons to the world, to “all peoples”to joyfully praise the Lord (47:1). Why?  
 

For the LORD, the Most High, is to be feared,  
a great king over all the earth. (47:2)  

 
The whole earth ought to praise the Lord because he alone is the great King over all the earth. We find the same 
construction in Psalm 47:6–7. Verse 6 is a summons to sing praise to God, and verse 7 supplies the reason why: “For 
God is the King of all the earth.” 
 



This brings us to Psalm 47:8:  
 

God reigns over the nations;  
God sits on his holy throne.  

 
This verse teaches that God rules over all the nations. In spite of their unruliness, God reigns over them. The Holy 
One of Israel sits upon his holy throne. God reigns. The universal reign of God is one of the major themes of Psalms. 
In fact, entire sections repeat the wonderful chorus, “the LORD reigns!” (see Pss. 93:1; 97:1; 99:1).  
 

The LORD is a great God,  
and a great King above all gods. (Ps. 95:3)  

 
If we zoom out a bit, we see how the theme of God’s kingship highlights the problem of sin. From Genesis 3 onward, 
Scripture tells the sad story of the nations rebelling against God; they don’t praise the Lord as King. This worldwide 
rebellion was clearly displayed in the prideful plan to construct the tower of Babel (Gen. 11:1–9): “Then they said, 
‘Come, let us build ourselves a city and a tower with its top in the heavens, and let us make a name for ourselves, 
lest we be dispersed over the face of the whole earth’”(Gen. 11:4). God thwarted the sinful efforts at Babel and 
instead chose Abram, promising through Abram to make a great name for himself (Gen. 12:1–3). As a result, all the 
nations of the earth would be blessed through Abram’s family (Gen. 17:4–6; 22:17–18).  
 
Interestingly, Psalm 47 alludes to the promise given to Abram (Abraham) in its final verse:  
 

The princes of the peoples gather  
as the people of the God of Abraham.  
For the shields of the earth belong to God;  
he is highly exalted! (47:9)  

 
This psalm points forward to a day when the nations will acknowledge the God of Israel as the great King of all 
nations. And what’s more, the nations themselves, represented here by “the princes of the peoples,” will gather “as 
the people of the God of Abraham.”  
 
The book of Psalms begins with kings raging against God and against his anointed one (Ps. 2:1–3). But Psalm 
47:8–9 tells about a day when the leaders of the nations will adore and honor the Lord, the One who sits upon the 
throne.  
 
And that’s precisely what we find at the conclusion of Scripture, in the vision of God’s throne in Revelation 4–5. John 
sees the throne of God in heaven, the throne of the Holy One, the Lord God Almighty, “who was and is and is to 
come” (Rev. 4:8). And in Revelation 5, John hears the new song about the Lion and the Lamb who sits upon the 
throne. He is worthy of praise. Why?  
 

For you were slain, and by your blood you ransomed people for God  
from every tribe and language and people and nation. (5:9)  

 
The worship of the nations was purchased by the blood of the Lamb who reigns and sits upon the throne.  
 
And what is the people’s response to such a magnificent act by the Most High? We read:  
 

And I heard every creature in heaven and on earth and under the earth and in the sea, and all that is in 
them, saying, 
 “To him who sits on the throne and to the Lamb  



be blessing and honor and glory and might forever and ever!” (Rev. 5:13)  
 
One day, all the nations will “shout to God with loud songs of joy” (Ps. 47:1) because of the Lamb who was slain on 
their behalf. The Lamb of God, who reigns and sits upon the throne of God, will receive the reward of his suffering: 
eternal praise from all peoples, joyful adoration from all nations. 
 
3. “MY SON, IF YOU RECEIVE MY WORDS” (PROV. 2:1–6)  
 
Some parts of the Old Testament seem easier to connect to Christ than others. For example, we may find it easier 
with a prophecy about the coming Messiah than with a chapter from Proverbs.  
 
So, how do the Wisdom books connect to Christ? Let’s briefly examine Proverbs 2:1–6:  
 

My son, if you receive my words  
and treasure up my commandments with you,  
making your ear attentive to wisdom  
and inclining your heart to understanding;  
yes, if you call out for insight  
and raise your voice for understanding,  
if you seek it like silver  
and search for it as for hidden treasures,  
then you will understand the fear of the LORD  
and find the knowledge of God.  
For the LORD gives wisdom;  
from his mouth come knowledge and understanding.  

 
The main point of these verses seems to be that if you diligently seek wisdom, God will give it. According to this 
passage, “wisdom” is paralleled with “knowledge and understanding” (2:6), “fear of the LORD,” and “knowledge of 
God” (2:5). In other words, Proverbs 2:1–6 is elaborating on Proverbs 1:7: “The fear of the LORD is the beginning of 
knowledge.” Wisdom—fearing the Lord—is found in passionately pursuing and listening to the father’s “words,” 
“commandments,” and “insight.” 
 
Let’s zoom out and consider where this proverb fits into the biblical storyline. In Proverbs 1:1, we discover that King 
Solomon wrote at least the opening sections of this book. Solomon, David’s son, was anointed as king over Israel. 
God had promised David that a son of his would mediate God’s rule to the nation, and through the nation to the 
nations of the world. The nations were to look at Israel—led by a wise king who meditated on God’s Word day and 
night (Deut. 17:18–20)—and to behold a wise and discerning people (Deut. 4:6).  
 
So in Proverbs, we find God using his specially designated son, Solomon the king, to lead other sons in the way of 
wisdom. Look at Proverbs 1:8:  
 

Hear, my son, your father’s instruction,  
and forsake not your mother’s teaching.  

 
This fatherly wisdom is found in Proverbs 2:1–6, which begins with “My son.” But how does this passage point to 
Christ?  
 
First, our passage points to Christ by virtue of its authorship. Solomon, a son of David, points forward to the true Son 
of David who was yet to come.  
 



Second, consider the biblical theme of wisdom and how it was to mark the coming King from David’s line. Solomon, 
of course, was well known for his wisdom. “And God gave Solomon wisdom and understanding beyond measure, and 
breadth of mind like the sand on the seashore, so that Solomon’s wisdom surpassed the wisdom of all the people of 
the east and all the wisdom of Egypt” (1 Kings 4:29–30).  
 
The promised Messiah would also be a wise Son, whose wisdom would surpass even that of Solomon. This Son is 
described as one on whom the Spirit of wisdom and understanding would rest:  
 

There shall come forth a shoot from the stump of Jesse,  
and a branch from his roots shall bear fruit.  
And the Spirit of the LORD shall rest upon him,  
the Spirit of wisdom and understanding,  
the Spirit of counsel and might,  
the Spirit of knowledge and the fear of the LORD. (Isa. 11:1–2; see also Isa. 50:4–5)  

 
So, when we turn to the New Testament, we find descriptions of Jesus as a young man filled with wisdom: “And the 
child grew and became strong, filled with wisdom” (Luke 2:40). Jesus yearned to be in his Father’s house (Luke 
2:49). Later, he would make explicit the comparison between himself and Solomon by saying, “The queen of the 
South will rise up at the judgment with this generation and condemn it, for she came from the ends of the earth to 
hear the wisdom of Solomon, and behold, something greater than Solomon is here” (Matt. 12:42; see also Luke 
11:31).  
 
After Jesus taught in the synagogue, people responded to him, saying, “Where did this man get this wisdom and 
these mighty works?” (Matt. 13:54). The apostle Paul tells us that Christ is both the power of God and the wisdom of 
God (1 Cor. 1:24), the one in whom is hidden “all the treasures of wisdom and knowledge” (Col. 2:3).  
 
So, the whole book of Proverbs needs to be read with an understanding that only biblical theology can bring: Jesus 
fulfills both Solomon’s sonship and Solomon’s wisdom. This comes through in our passage because we see in the 
New Testament the boy Jesus seeking out such wisdom from his heavenly Father: “After three days they found him 
in the temple, sitting among the teachers, listening to them and asking them questions. And all who heard him were 
amazed at his understanding and his answers” (Luke 2:46–47). Even the teachers of the Law were amazed at the 
understanding of this twelve-year-old named Jesus.  
 
If we’re in Christ, then we know we’ve been adopted as sons. If we’re in Christ, then we know the book of Proverbs 
doesn’t just give us practical tips for living. It helps us to know what it means to posture our lives in the fear of the 
Lord and then to walk in his ways as God’s children, so that we might grow in wisdom and stature and blessing, just 
as Christ did.  
 
God’s wisdom is precious. We must seek it for the treasure it is (Prov. 2:1–5). And if we find wisdom, we are to give 
God all the glory, because he alone gives wisdom (Prov. 2:6).  
 
Let’s now turn to two familiar stories from the Gospels and a passage from Paul’s letter to the Colossians.  
 
4. “HE CAME TO THEM, WALKING ON THE SEA” (MARK 6:45–52)  
 
In Mark 6, Jesus performs several miracles that help reveal his identity as the Son of the living God. He feeds the five 
thousand (6:30–44) and heals the sick (6:53–56). Sandwiched between these miracles is the episode of Jesus 
walking on the sea (6:45–52). In this section, we find a somewhat puzzling statement: “And he saw that they [the 
disciples] were making headway painfully, for the wind was against them. And about the fourth watch of the night he 
came to them, walking on the sea. He meant to pass by them” (6:48).  



 
Jesus walks on the sea toward his struggling disciples, and they fail to recognize him. They think he’s a ghost! But 
why does Mark draw our attention to the fact that Jesus, the one who “came to them, walking on the sea,” also 
“meant to pass by them”? Biblical theology illuminates our answer to this question.  
 
Mark alludes to Old Testament texts that clarify the true identity of Jesus for his readers. Most study Bibles include 
cross-references that help readers notice these Old Testament allusions, so make it a habit to look up those 
references. Let’s briefly examine those canonical connections.  
 
This same verb (“pass by”) is often used in the Old Testament to describe a theophany, that is, a manifestation of the 
Lord’s presence to his people. At Mount Sinai, the Lord responded to Moses’s request that he might see divine glory 
by “passing by” him (Ex. 33:17–23; 34:6). God is said to “pass by” Moses in order to reveal his glory indirectly, 
because “man shall not see me and live” (Ex. 33:20).  
 
The Lord also “passed by” the prophet Elijah: “And behold, the LORD passed by, and a great and strong wind tore 
the mountains and broke in pieces the rocks before the LORD” (1 Kings 19:11).  
 
There’s yet another canonical connection to Mark 6:48 found in the book of Job:  
 

How can a man be in the right before God?  
If one wished to contend with him,  
one could not answer him once in a thousand times.  
He is wise in heart and mighty in strength  
—who has hardened himself against him, and succeeded?— 
he who removes mountains, and they know it not,  
when he overturns them in his anger,  
who shakes the earth out of its place, and its pillars tremble;  
who commands the sun, and it does not rise;  
who seals up the stars;  
who alone stretched out the heavens  
and trampled the waves of the sea;  
who made the Bear and Orion,  
the Pleiades and the chambers of the south;  
who does great things beyond searching out,  
and marvelous things beyond number.  
Behold, he passes by me, and I see him not;  
he moves on, but I do not perceive him. (Job 9:2–11)  

 
Notice that the Creator God is the one  
 

who does great things beyond searching out,  
and marvelous things beyond number. (9:10)  

 
He alone commands the sun and the stars. And, interestingly, he also is the one who walks upon the waves of the 
sea. This glorious description of God is connected in verse 11 to a humble confession:  
 

Behold, he passes by me, and I see him not;  
he moves on, but I do not perceive him.  

 
In other words, this infinitely glorious God is beyond human comprehension. God’s glory is mysteriously ungraspable. 



 
What do these canonical connections mean for our understanding of Mark 6:48? Even though Jesus’ walking on the 
sea is a display of his divine glory and power, he remains beyond the full comprehension of his disciples (see Mark 
6:51–52). But Jesus’ comforting words to the disciples—“It is I [literally, “I AM”]. Do not be afraid” (Mark 6:50)—echo 
the divine name of the God of Abraham, Isaac, and Jacob, revealed to Moses at the burning bush in Exodus 3:14. 
 
And so, Mark is identifying Jesus as the Son of God, the LORD incarnate. The miracles in Mark 6 point to his identity 
as one who is utterly glorious, who does “marvelous things beyond number,” who treads the “waves of the sea.” And 
as we keep reading the Gospel of Mark, we discover that this same Jesus is the one who ultimately reveals himself in 
all his glory on a bloody Roman cross (Mark 15:39). 
 
5. “I AM THE GOOD SHEPHERD” (JOHN 10)  
 
In John 10, we find Jesus debating the Pharisees (John 9:40). He’s just performed an amazing sign in chapter 9, the 
healing of a man born blind, and now continues to explain his identity to the Pharisees, who refuse to accept his 
words.  
 
Throughout the chapter, Jesus uses several Old Testament images to paint his messianic self-portrait. In contrast to 
the “robbers” and “thieves” who came before, Jesus refers to himself as “the good shepherd”:  
 

I am the good shepherd. The good shepherd lays down his life for the sheep. He who is a hired hand and 
not a shepherd, who does not own the sheep, sees the wolf coming and leaves the sheep and flees, and the 
wolf snatches them and scatters them. He flees because he is a hired hand and cares nothing for the sheep. 
I am the good shepherd. I know my own and my own know me, just as the Father knows me and I know the 
Father; and I lay down my life for the sheep. And I have other sheep that are not of this fold. I must bring 
them also, and they will listen to my voice. So there will be one flock, one shepherd. (John 10:11–16)  

 
Finally, in John 10:19–30, Jesus again addresses the Jews and returns to this sheep/ shepherd imagery, declaring:  
 

My sheep hear my voice, and I know them, and they follow me. I give them eternal life, and they will never 
perish, and no one will snatch them out of my hand. My Father, who has given them to me, is greater than 
all, and no one is able to snatch them out of the Father’s hand. I and the Father are one. (10:27–30)  

 
But it’s the final statement—“I and the Father are one”—that provokes the shocking response from his hearers: “The 
Jews picked up stones again to stone him” (10:31).  
 
So Jesus’s main point in this section seems to be twofold: “I am the good shepherd” (John 10:11), and “I and the 
Father are one” (10:30).  
 
Both the force of his claims and the response of his opponents are illuminated when viewed through the lens of 
biblical theology. So, what canonical connections might be made from John 10?  
 
By using scriptural cross-references, we quickly discover Jesus’s multiple allusions to the prophecy of Ezekiel 34. 
Here, the Lord denounces the false shepherds and spiritual leaders of Israel. He says to Ezekiel, “Prophesy against 
the shepherds” (34:2). The Lord himself is “against the shepherds” (34:10), as Jesus is against the Pharisees.  
 
Two further points emerge from Ezekiel 34. First, the Lord himself will be the Good Shepherd of his people: “I myself 
will be the shepherd of my sheep, and I myself will make them lie down, declares the Lord GOD” (34:15). The Lord 
himself will shepherd his people and will feed his sheep (34:14).  
 



Second, the coming Davidic king will also be the good shepherd of his people: “And I will set up over them one 
shepherd, my servant David, and he shall feed them: he shall feed them and be their shepherd. And I, the LORD, will 
be their God, and my servant David shall be prince among them. I am the LORD; I have spoken” (34:23–24). The 
coming Messiah will shepherd his people and feed his sheep.  
 
So the prophecy of Ezekiel 34 raises a tantalizing question: Will the future good shepherd of God’s people be the 
Lord himself, or will he be a future Davidic king? Jesus provides the answer to this mystery in John 10. Jesus is the 
promised Messiah, the Davidic King, who is the Good Shepherd of his people. But Jesus is also “one with the 
Father.” He is God himself. In other words, the Lord and the Davidic shepherd in Ezekiel 34 are the same person. 
Jesus is the eternal Word made flesh (John 1:14), who was in the beginning with God and who was God (John 1:1).  
 
In Ezekiel 34, the Lord also makes a promise: “I will rescue my flock” (34:22). How will this rescue happen? Again, 
Jesus provides the answer in John 10: “I am the good shepherd. The good shepherd lays down his life for the sheep” 
(10:11). In Jesus, the Word made flesh and the promised Messiah, the hope of Ezekiel 34 is fulfilled. In Jesus, God’s 
people have found their Good Shepherd—and as the Good Shepherd, Jesus seeks his people and feeds his people. 
And most amazingly of all, Jesus then rescues his people by laying down his life for them on the cross. Jesus 
therefore is the Good Shepherd who will care for his people forever (Rev. 7:17).  
 
6. “HE HAS RESCUED US FROM THE DOMINION OF DARKNESS” (COL. 1:12–14)  
 
The exodus of God’s people from Egypt is the Old Testament’s greatest act of divine deliverance, the pinnacle 
example of the saving power of the Lord. The Bible’s Old Testament authors often allude back to exodus as a way of 
reminding God’s people that nothing is impossible with God.  
 
The exodus also becomes a picture of what God will do in the future for his people. You can read these “new 
exodus”themes in the prophetic books, especially Isaiah (Isa. 11:11, 15–16; 14:1–2; 62:11–12). They picture an even 
greater rescue operation that is to come, a bright thread woven through the tapestry of Scripture, from Genesis to 
Revelation.  
 
This brings us to Colossians 1:12–14. As we’ll see, the apostle Paul draws upon this exodus theme to encourage his 
readers to give thanks to God the Father for what he’s accomplished through Jesus Christ, his beloved Son. These 
verses are the concluding segment of Paul’s opening prayer.  
 
Though Paul didn’t start the church at Colossae (cf. Col. 2:1–5), he delighted in the gospel work God was doing in 
their midst. So he begins his letter, as he often does, by thanking God (1:3–8) and interceding for the congregation 
(1:9–14). Immediately after this prayer, Paul transitions into a glorious explanation about the preeminence of the Son 
of God, the one who is Lord of both creation (1:15–17) and new creation (1:18–20).  
 
His prayer on behalf of the Colossians brims with echoes of the exodus:  
 

And so, from the day we heard, we have not ceased to pray for you, asking that you may be filled with the 
knowledge of his will in all spiritual wisdom and understanding, so as to walk in a manner worthy of the Lord, 
fully pleasing to him: bearing fruit in every good work and increasing in the knowledge of God; being 
strengthened with all power, according to his glorious might, for all endurance and patience with joy; giving 
thanks to the Father, who has qualified you to share in the inheritance of the saints in light. He has delivered 
us from the domain of darkness and transferred us to the kingdom of his beloved Son, in whom we have 
redemption, the forgiveness of sins. (1:9–14)  

 
Let’s investigate this passage’s several textual connections to the exodus.  
 



In verse 12, Paul says God “has qualified you to share in the inheritance of the saints in [the kingdom of] light.” God 
has “qualified” or “fitted” a people for an inheritance. Notice the “you”; it’s important because Paul switches to “us” in 
the next verse. In verse 12, he seems to be saying to his primarily Gentile audience in Colossae, God has made 
“you”—even you—into his heirs! In Christ, God has made Gentiles heirs, saints in the kingdom of light.  
 
This language of “heirs” and “inheritance” is used in the Old Testament to refer to Jews under the old covenant (Num. 
26:52–56). But here, Paul applies the same language to refer to believing Gentiles under the new covenant. What 
has God done to accomplish this for his people? Paul tells us: “He has delivered us from the domain of darkness and 
transferred us to the kingdom of his beloved Son, in whom we have redemption, the forgiveness of sins” (Col. 
1:13–14).  
 
In other words, God’s gift of an inheritance to his new covenant people has been secured by a new and greater 
exodus. He has rescued and transferred his people from a dark dominion into his glorious kingdom, the kingdom of 
his beloved Son.  
 
The language of verse 13 recalls what God said to Moses in Exodus 6:6–8:  
 

Say therefore to the people of Israel, “I am the LORD, and I will bring you out from under the burdens of the 
Egyptians, and I will deliver you from slavery to them, and I will redeem you with an outstretched arm and 
with great acts of judgment. I will take you to be my people, and I will be your God, and you shall know that I 
am the LORD your God, who has brought you out from under the burdens of the Egyptians. I will bring you 
into the land that I swore to give to Abraham, to Isaac, and to Jacob. I will give it to you for a possession. I 
am the LORD.” 

 
Israel was in bondage to a cruel master in Egypt. They were enslaved. But God rescued Israel from bondage by his 
mighty hand (Ex. 14:30). And now, Paul says, God has done something in Christ that’s even greater. He has now 
delivered his people from an even greater bondage and an even greater darkness (Acts 26:18). How? Through the 
cross of Jesus: “He disarmed the rulers and authorities and put them to open shame, by triumphing over them in him” 
(Col. 2:15). In Christ, God’s people “have redemption” (1:14). Christ secured his people’s liberation from bondage by 
becoming the redeeming ransom for his people on the cross (Mark 10:45).  
 
How does biblical theology make a difference in our study of Colossians 1:12–14? Paul wants the Colossians (and 
us!) to give thanks to God for our great salvation. To that end, he borrows exodus language to describe the new 
exodus God has performed through Christ’s death on the cross. Paul wants his readers to link these two great saving 
works of God: the exodus and the cross.  
 
But he also wants to make sure we see the cross of Christ as greater than even the exodus. This should fill our 
mouths with thanksgiving and our hearts with praise. Jesus understood himself, as God’s Son, to be following in the 
footsteps of Israel, God’s firstborn “son” in the Old Testament. Like Israel, Jesus came out of Egypt (Matt. 2:13–15). 
Like Israel, Jesus passed through waters. Like Israel, Jesus was tested in the wilderness.  
 
In the Gospel of Luke, the saving work of Christ is described in the language of the exodus. How? In Luke 9:22, 
Jesus tells his disciples that he’s going to Jerusalem to suffer and die and be raised to life on the third day to save his 
people. Just a few verses later, Luke refers to what Jesus was about to accomplish in his “departure,” his exodus 
(9:31).  
 
This exodus Jesus was about to perform would occur in Jerusalem during the Passover. Jesus offered himself on the 
cross as the spotless Lamb of God who takes away the sin of world (John 1:29), and he fulfilled all the types and 
shadows of the exodus and Passover. His blood was shed to cover the sins of his people, absorbing the wrath they 



deserved—and yet, none of his bones were broken (Ex. 12:46; John 19:36). Christ, as our Passover Lamb, has been 
sacrificed, bringing a new and greater exodus for his people (1 Cor. 5:7). 
 
Christian, are you thankful for this great salvation, for this new and greater exodus that God has worked through his 
Son on your behalf? The main application we should draw from this passage is to remember and give thanks.  
 
Why does Paul use exodus language in the context of a prayer of thanksgiving? It’s in part because of Israel’s 
response to what God had done for them. Instead of giving thanks, they grumbled against God; they forgot his saving 
works. Paul’s allusions to the exodus are given in the context of beckoning the Colossians to give thanks for the new 
exodus they’ve experienced in Christ.  
 
Israel was redeemed, yet they grumbled. In Christ, we’ve been redeemed. Will we give thanks— or will we murmur 
and complain? 


